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Mikhail Bernatsky

An Edition of the New-found Forgery of Constantine
Paleocappa — the Treatise of Nicholas of Methone:
T1pog tovg 61oc0tociovrocg Kai Asyovrocq,
oTL 0 1spovpyovpsvog ocptog Kol 01vog ovk £o0Tt obua
Kal aipa To0 Kuplov nu@v Tnood Xpiotod”

The edition of 1560 and the falsifications of Constantine Paleocappa

The treatise «To those who doubt and say that the sacred bread and
wine are not indeed the Body and Blood of our Lord Jesus Christ» by the
eminent philosopher, theologian and polemicist of the XII c. Nicholas of
Methone! first appeared in print as part of a small volume published in
1560 in Paris by the Royal publisher Guillaume Morel. This volume,? which
was prepared for publication by the liturgist Jean de Saint-André, contains
the rites of the Divine Liturgies, as well as the writings of Church fathers
and writers dedicated to the sacrament of the Eucharist, and has the title:
Aertovpylat TV aylwv matépwyv. TakwPov 100 anoctéAov kai adeApobéov.
BaotAelov to0 peydAov, Twdvvou tod Xpuoootopov. Mept TV €v Tfj Agttovp-
yia Atovuciov tod Apeomayitov. Tovotivov 00 @Aocd@ov Kal pdptupog. Ipn-
yopiov t0d Nooong dpxieniokdnov. Twdvvov tod Aapacknvod. NikoAdov tol
Mebvng émokdmov. Tapwva tod Talng dpxieniokdnov. Mdpkov tob "E@écov
dpxremiokomov. Tepuavod tod Kwvotavtivoumddews dpyiemiokdmov. TMpdkAov
Kwvotavtivouddew dpxiemiokémov. ED1560 was based on the autographs
of a famous copyist of Greek manuscripts and author of forged works in
the XVI c. Constantine Paleocappa® — Paris. suppl. gr. 146 and 303, which

* The article is written within the framework of the research project “History of Eucha-
ristic Disputes in the Christian East: Correspondence between Patriarch of Alexandria Gera-
simos Palladas and Syrian Christians” with the support of the St Tikhon’s University and the
Living Tradition Foundation.

' Nicholas (died before 1166), about whose life almost no information has been preserved,
became the Bishop of the city of Methone (modern Metoni, Mebwvn) of the Metropolis of
Patras under the Emperor Manuel I Komnenos, whose official adviser in theological matters
he was.

2 Infra: ED1560.

3 The most relevant review of his life and works: C. Garcia Bueno, “El copista cretense
Constantino Paleocapa: un estado de la cuestién”, Estudios bizantinos 1 (2013), 198-218.

OCP 88 (2022) 105-129



106 MIKHAIL BERNATSKY

were made for his prominent employer, Charles de Guise, cardinal of Lor-
raine (1524-1574).*

In ED1560 the editio princeps of the Greek text of the Liturgy of James
the Apostle’ appeared.® Therefore, this edition and its manuscript tradition
became the subject of close study by liturgists. Ch. Mercier, who undertook
a critical edition of JAS in 1946, noted that a version of JAS with a number
of emendations is presented in the editio princeps and the autographs of
Constantine Palaeocappa (first of all, Paris. Suppl. gr. 303).8

In 1946 M. Jugie® proved that the work of an unidentified Archbishop
Samon of Gaza, the «Dialogue of the blessed Samon with Ahmed the Sa-
racen, showing that the bread and wine, sacrificed by the priest, are the
true and entire body and blood of our Lord Jesus Christ»! published in
ED1560, is a pseudepigraph. The «Dialogue» was compiled in the XVI c.
by Constantine Paleocappa and is a compilation from the works of other
church writers (Anastasius of Sinai, John of Damascus, Theodore Abu
Qurrah, Theophylact of Ohrid, Nicholas Cabasilas) made for the needs of
anti-Protestant Eucharistic polemics in order to demonstrate the unity of
the Latin and Greek Churches in the question of the real presence of Christ
in the Sacrament.

In 1962 F. J. Leroy!" demonstrated that the treatise of Proclus of
Constantinople Adyo¢ mepi mapaddoewe tfig Oeiag Asitovpyiag,'? printed in
ED1560, is also a pseudoepigraph. This case is of particular interest for
our study.

In the post-iconoclastic period in Byzantium appeared a legend about

4 See the history of ED1560 in details: H. Brakmann, “Divi Jacobi testimonium. Die Edi-
tio princeps der Jerusalemer Liturgie durch Jean de Saint-André und der Beitrag des Konstan-
tinos Palaiokappa”, in D. Findikyan — D. Galadza — A. Lossky (eds), Sion, mére des Eglises:
Meélanges liturgiques offerts au Pére Charles Athanase Renoux (Semaines d’études liturgiques
Saint-Serge. Suppl. 1), Miinster 2016, pp. 49-77.

5 Infra: JAS.

6 Editiones principes of the Liturgies of St. John and St. Basil were printed earlier in
Rome in 1526.

7 B.-Ch. Mercier (ed.), La Liturgie de St. Jacques (PO 126 [26.2]), Paris 1946.

8 The interpolation of Paleocappa in the anamnesis of the anaphora of the Liturgy of St.
James was first noted by C. A. Swainson (The Greek Liturgies: Chiefly from Original Authorities,
Cambridge 1884, pp. XXXiv-Xxxv).

9 M. Jugie, “Une nouvelle invention au compte de Constantin Palacocappa: Samonas de
Gaza et son dialogue sur I'eucharistie”, in Miscellanea Giovanni Mercati, vol. 3: Letteratura e
storia bizantina (ST 123), Citta del Vaticano 1946, pp. 342-359.

10 Migne reprinted the text from ED1560: PG 120, coll. 821-832.

F. J. Leroy, “Proclus, «De traditione Divinae Missae»: un faux de C. Palacocappa”, OCP
28 (1962), 288-299; a more detailed study on the treatise of pseudo-Proclus: Id., L'homilétique
de Proclus de Constantinople. Tradition manuscrite, inédits, études connexes (ST 247), Citta del
Vaticano 1967, pp. 329-354.

12PG 65, coll. 849-852.
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the origin of the rites of the liturgies of Basil the Great and John Chrysos-
tom as a sequential reduction of the ancient Liturgy of James the Apostle.
This legend was recorded in the Synaxarion of the Great Church in the
middle of the X c. and in the Menologion of Basil IL.!* According to the leg-
end, due to the infirmity of the faithful St. Basil and then St. John abridged
the text of James, who was the first to write down (£yypdow¢ £€€0¢et0), ac-
cepting it personally from Jesus Christ. Apparently, the legend depends on
the 32" Canon of the Quinisext Council in Trullo (691-692), which was
addressed to the Armenian usage of unmixed wine during the eucharistic
celebration. The fathers of the Council sequentially called to witness of
James the Apostle and St. Basil, who «in writing transmitted to us the mys-
terious service» (€yypd@w¢ TNV HUGTIKNV MUV tepovpylav mapadedwkoteg).

In the XV c., this legend was mainstreamed by Mark of Ephesus at the
Council of Florence in 1439 in a debate with Latins on the question about
the precise moment of the consecration of the Holy Gifts — the question
that became the subject of Greek-Latin controversy as far back as in the
XIV c. Mark built a chain of Apostolic origin of the Byzantine Liturgies,
containing the epiclesis, and he also added the testimony of anaphora (in-
stitutio and epiclesis) from the book VIII of the pseudepigraphal «Apos-
tolic Constitutions»'s (IV c.).'® This fact of usage of the anaphora from CA
by Mark is particularly important for our topic!

Constantine Paleocappa made a literary rework of the legend on the
base of the treatise of Mark of Ephesus, but most importantly, attributed
its authorship to a disciple of John Chrysostom — St. Proclus of Constanti-
nople, thus giving the legend an ancient and indisputable authority, which
it enjoyed among the scholars until the XX c.

The treatise of Nicholas of Methone in the edition of 1560
In 20197 I made an attempt to prove that the treatise of Nicholas of

13 See Synaxarium ecclesiae Constantinopolitanae e codice Sirmondiano, ed. H. Delehaye.
Bruxellis 1902, coll. 155-156; PG 117, col. 121. F. J. Leroy considered that the tradition of
attributing the reduction of the ancient Liturgy to St. John Chrysostom and St. Basil should
be dated to the XV c., but supposed that in the future it would be possible to trace its origins
to the time of Symeon the Metaphrast, i.e. the 2nd half of the X c. (Leroy, “Proclus, «De
traditione Divinae Missae»”, 294). So now we have the proofs for his suggestion. See also:
S. Parenti, L'Anafora di Crisostomo. Testo e contesti (Jerusalemer Theologisches Forum 37),
Minster 2020, pp. 80-94.

14 Mansi 11, col. 957.

15 Infra: CA.

16 Const. App. VIIL 12. 35-39 in M. Metzger (ed.), Les Constitutions Apostoliques (SC 336),
t. ITI, livres VII et VIII, Paris 1987, pp. 196-200

7M. M. Bepuarkuii, “Tpakrat Hukoaas Medonckoro «K cOMHEBAIOIINMCSI 11 TOBOPSIIINIM,
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Methone in ED1560 does not belong to Nicholas and that it is another com-
pilation and forgery of Constantine Paleocappa. This work was recognized
as authentic by the previous researchers of the legacy of Nicholas. As early
as 1888, Johann Driseke suggested that this short treatise was written in
the 40s of the XII c. in connection with the Bogomil heresy,'® which was
shaking the Byzantine Church at that time."?

A careful reading of the text has led us to the conclusion that this trea-
tise is a compilation, made by Paleocappa on the base of literal citation
of a few fragments of the original writing by Nicholas — the «Treatise on
azymes to Latins» (Adyog mepi t@v mpdg Aativoug dlupwv), published in 1897
by Russian Bishop Arseny (Ivaschenko).?® Here is our more detailed textual
analysis of the newly discovered pseudepigraph of Paleocappa in compari-
son with our paper of 2019.

The earliest known manuscript of the authentic «Treatise on azymes to
Latins» Athous Laur. 163 (B 43) belongs to the XII c. We can assert with
confidence that Paleocappa got an opportunity to work closely with this
original work of Nicholas with the help of his co-worker in the Royal li-
brary Jacobos Diassorinos (d. 1563), which copied a part of the codex Paris.
gr. 2830 in 1535.2! The Nicholas’ writing can be found on the foll. 252r-267v
of this manuscript.

Paleocappa’s autograph Paris. Suppl. gr. 303 does not contain the fake
treatise «To those who doubt...», but includes the excerpts from the authen-
tic «Treatise on azymes to Latins» (Paris. Suppl. gr. 303, foll. 141r-142v).
These excerpts,?? although they were cleared of the topic of unleavened
bread, had no chance to be included in ED1560 due to an ambiguous word-
ing of Nicholas, that could be misinterpreted in the context of anti-Protes-
tant polemic. Thus, he used the terminus «cOupoAov» applied to the Holy
Gifts and spoked of the sacrament of the Eucharist as a commemoration
of a once (¢pdna&) happened grace, because Christ does not die every day

YTO CBSIIeHHOAeliCTBYyeMble XAe0 1 BuHO He cyTh Teao n Kposs I'ocrioga Hamero VMucyca Xpucra»
(PG 135, coll. 509-518) — eme oana moaaeaka Koncrantnna ITaseoxarmsr (XVI B.)”, Bozocaos-
cxue mpyool. Mocksa 49 (2019), 170-190.

18 1. Driseke, “Zu Nikolaos von Methone”, Zeitschrift fiir Kirchengeschichte 9 (1888), 583-
584; see also Id., “Nikolaos von Methone”, BZ 1 (1892), 438-478, here: 466-467.

19 The recent scholars followed Driseke: A. D. Angelou (ed.), Nicholas of Methone. Refu-
tation of Proclus’ Elements of Theology, Athens — Leiden 1984, pp. xxi—xxir; J. M. Robinson,
Nicholas of Methone’s Refutation of Proclus: Theology and Neoplatonism in 12th-century Byzan-
tium, Dissertation, University of Notre Dame 2014, p. 69.

20 For the edition of the Greek text and the Russian translation see: Apcenuii (Mparmenko)
err., Aea neusdanmox npouséederus Huxoras, en. Megponckozo, nucamers XII sexa, Hosropog 1897,
pp. 51-116.

21 See the scribe on fol. 285v: #Toug (uy”.

22 See VBarmeHko, Aesa reusdarinvix npoussederus Huxoras, pp. 95-96; 101, 103-105
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(liturgy), but the one death of Christ is enough for the redemption of the
faithful. The commemoration must be done to not forget the original sinful
state of the faithful before the receiving of grace.?? This word (é@dnaf) refers
to the Epistle to the Hebrews (cf. 7, 27; 9, 12; 10, 10) — the main source
of Luther’s critique of the Catholic concept of the Mass as a sacrifice. Of
course, the statements of Nicholas can be interpreted in an Orthodox man-
ner and in the context of polemics in the middle of XII c. against Soterichos
Panteugenos? that is confirmed in other works of the Bishop, but in XVI
c. in Paris Paleocappa had other tasks from the employer. Therefore, he
made a decision to create a fake based on the «Treatise on azymes», that
was easily available.

The original writing of Nicholas set a polemical form for the compo-
sition of Paleocappa’s forgery with new, relevant to the XVI c. subjects of
anti-Protestant polemics — the Apostolic origin of the Orthodox and Ca-
tholic Liturgies and the real presence of Christ in the Eucharist.

Below in our new edition of the treatise «To those who doubt...» for
clarity we highlighted with semi-bold the corresponding places of literal
borrowings, accompanying them with references to the edition of Arse-
ny Ivaschenko. The fragments from the lengthy «Treatise on azymes to
Latins» were mixed by Paleocappa with the quotations and reminiscences
from the Holy Scripture, the church fathers (John Chrysostom, John of Da-
mascus) and liturgical texts (e.g., Octoechos). Here is an example of almost
verbatim adoption from scholia «Iwdvvov [Xpvsootduov]» from «Catena on
1 Corinthians». To all appearance, Paleocappa worked with the late manu-
script of Catenae (typus Vaticanus, CPG. C 160) — Paris. gr. 227 (XVIc.) to
which he had an access in the Royal Library at Fontainebleau:

23 "E8e1 8¢ wal Toig pbotang T XdpLtog TO Huothplov mpomiotevdivat o eig dvduvnot Thg é@d-
nag yevouévng xdpitog sloémeita telelobat mpowpiopévov. Enerdr) yap oUk €8t ToAdKIG (¢ TO ka-
Bekdotnv dmobvriokelv Xplotdv, dpkodvTog UiV Tod £vog Bavdtov mpdg aroAdtpwoty, dvaykala d¢
1V &vOpwoig Te 0vot kai UId xpdvov, Tdv matépa AHOng, tehodotv 1 Thg edepyesiag dvduvnaig, fva
un AdBwpev €avtovg £€ dyvwpoohving wg To drapxiig yeyovoteg, §te tfig Xxdpitog o0 peteixouev, S
to0t0 dptog kai oivog Té puotikd Tadta tapaaufdveral soupola, & did Thg TvevpaTikAG dyloteiag
gl o@ua Xpiotod kal aipa petamolodueva, 8t Gv 6 Odvatog Tod Kuplov kai 1) {womotdg dvdotactc
Sanavtog katayyéAeton (ibid., p. 105).

24 The Byzantine controversies of the XII c. could be of great interest to Catholic polemi-
cists of the XVI c., because the same themes of the real presence and relationship of the sac-
rifice at Golgotha and the Eucharist as sacrifice formed the main subject of controversy with
Protestants from the very beginning. Therefore, it is not surprising that in the Preface to the
Latin edition of 1560 (without pagination), addressed to cardinal Charles, Jean de Saint-André
recounts the events of the late XII c., when the doctrine of Michael Sykidites (Glykas) became
the subject of polemic, which is reflected in the «History» of Nicetas Choniata.



110

MIKHAIL BERNATSKY

Catenae (typus Vaticanus)

«To those who doubt...»
Paris. suppl. gr. 143, fol. 73; PG 135, col. 512

Eita éndyetl kai Aoyioudv, Qg yi-
voueba o@ua Xpiotod. ti ydp €oti
oua; enotv, 6 dptog dfAov St
oua Xpiotod. ti 8¢ yivetar O pe-
talauPdvwv; dfilov 8t cdua Xpi-
0T0D. UETEXOVTEG YOp TOD GWHATOG
00 Xplotod, Kal NUELG EKEIVO Y-
vouedar €meidr) yap 1] modoid oapé

Eita éndyetl kai Aoyioudv, ndc yvéueba odua
Xpiotod, Kai @noil- tov dprov 6v kAQuev, ouyl
Kovwvia Tob owuatog to0 Xpiorol éotw; (1 Cor
10, 17) ... Ti ydp éoti, @noiv, O Eptog; dnho-
véTL o@pa Xpiotod. Ti 8¢ yivovtat ol petaday-
Pdvovteg; dnAovétt odua Xpiotod. Metéyo-
VTEG Yap ToD otdpatog tod Xpiotold Kal e,
¢kevo yvouebor émetdr| ydp 1 ndoa UGV oapg

£pOdpn vmo thg auaptiag, £déncev MUiv oap-
KOG VEQG

£@Bdpn Ono tAg auaptiag, ¢dénoev
AUV oapkog véag?

In one case Paleocappa manifests himself explicitly, and here the data
on his other falsifications can help us. In the last section of the original
«Treatise on azymes to Latins» Bishop Nicholas reproduced the symbolic
interpretation of leavened bread, developed in the XI c. by Nicetas Stetha-
tos in the controversy against Armenians and Latins: «animate» leavened
bread corresponds to the «living» body of Jesus Christ, which was not left
by the deity after the death on the Cross.?® The Lord Jesus Christ passed
the use of «living» leavened bread to the apostles, and they did the same
by turn to the entire Church. According to Nicholas, Peter and Paul could
not contradict themselves and the other apostles and pass on to the Roman
Church the practice of using unleavened bread, which was different from
the other Churches.

What did Paleocappa do with this passage from the original Nicholas’
treatise? He took out of context the quotation about the transmission of
the liturgical rite through the apostles, and interpolated in it the citations
from the treatise of Mark of Ephesus concerning the recording of the Apo-
stolic Liturgy by James and Clement. Then Paleocappa cited the part of
the anaphora from the book VIII of CA in exactly the same form (institutio
and epiclesis) as it was quoted by Mark in his writing «On the consecration
of the divine Gifts». Paleocappa’s interpolations are completely dependent
on Mark’s writing?’ (see the table below). Here is this fragment that clearly

25 Catenae Graecorum patrum in Novum Testamentum, ed. J. A. Cramer, V, Oxford 1841
(repr.: Hildesheim 1967), p. 194.

26 See in detail G. Avvakumov, Die Entstehung des Unionsgedankens: Die lateinische Theo-
logie des Hochmittelalters in der Auseinandersetzung mit dem Ritus der Ostkirche, Berlin 2002,
pp- 109-111.

27We can say with confidence that Paleocappa obtained access to Mark’s treatise by
means of Paris. gr. 1261 — the manuscript of the XV c. available to him in the Royal library.
This observation about the dependence of the text of Mark in ED1560 on Paris. gr. 1261 was
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demonstrates the compilation method of our forger. The corresponding
places of literal borrowings in the forgery from the original treatise by Ni-
cholas are highlighted with semi-bold. In the right column there are corre-

sponding passages from the writing of Mark.

Abyog mept TOV TpdG Aarti-
voug GlOUwV
(MBamenko, pp. 114-115)

«To those who doubt...»
Paris. suppl. gr. 143, foll.
74v-75; PG 135, col. 513

«On the consecration
of the divine Gifts» by
Mark in ED1560 (p. 139)

oUTw
Té-

Oltw mioteopeY,
npocépouey  dptov
Aglov {Qvta, gitovv o@dua
XpiotoD, téAelov Kal peta
0 mabog  Srapepevnkog
kol OAdKAnpov. 00dE yap
dotobv  adtold ocuvetpiPn.
Kai tig Beiag {wiig dxpt-
otov tolodToV, olov avTdg
0 mpdtog UGV Kal péyag
dpxiepevs, kai OUTNG Kal
B0ua, toig oikeiolg uvotaig
napédwkev: avtol te mdAy
4’ &pxfig avtémTar tob
Adyou kai vmnpétat Tff Ka-
BoAikfi 'EkkAnoiq, tfi &mo
nepdtwy £wg TEPdTwV THG
oikovuévng,  mapEdwkav,
ndvteg uev tf év ‘lepooco-
Abpoig,

M todto AT TIoTEV-
ovieg, oUtw mpoo@épo-
pev &ptov téleov {Gvta,
eftovv o®dpa Xpiotod, té-
Agtov kal petd o dbog di-
apePeVNKOG Kol GASKANpov
(00d¢ yap dotobv avTod
ovverpiPn) kai tfic Oelag
{wii¢ &xwprotov. Toobtov,
olov abtdg 6 TPp@TOg HUAV
kol péyag dpyiepeds, wal
0Utn¢ xai O0pa, Toig oikel-
o1 WIOTAIS TAPESWKEV:
avtol te mdAwv ol &’ d&p-
XAi¢ abténrar 1o Adbyov
kol Umnpérar tff kaOoAkf
"ExkAnoiq, tfj &mo nepdrwv
fw¢g mepdtwv tfi¢ oikov-
pévng, mapédooav, mEvteg
HEV Tfj év TepocoAvporg
(8mou kai 6 Belog TakwpPog
0 o0 mpWhytov Kai peydAov
dpxiepéwg &deA@og, kal di-
Gdox0¢ TNV HUCTIKAV Kal
avaipaktov  Aettovpyiav
£€£0¢e10),

‘0 8¢ ye Beilog Tdkwpog 6
TV TepocoAbuwv Tp&OTOg
éniokomog kal toh TPWToL
Kal UeEydAov  dpxlepéwg
&deh@og opod kai diddo-
XO0G, Kal aUTOG THV MUOTI-
KNV E€kTiBéuevog Agirtovp-
ylav <...>

already made by L. Petit (Documents relatifs au Concile de Florence, 11: (Euvres anticonciliaires
de Marc d’Ephése [PO 83/17.2], Paris 1923, p. 426).
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Métpog 8¢ kai TMabAog T
gv 'Avtioxeiq, MadAog &
idiwg kal mdon tfj oikov-
uévn, Mdpkog tf év 'Ale-
Eavdpela, Twdvvng kal
‘Avdpéag tfj €v Acla e Kal
EVp@my, Kol TAvTeg Tf ma-
vTayod.

MIKHAIL BERNATSKY

Métpog 8¢ wal MabAog Th
év 'Avtioxeiq, Hadlog 8¢
idiwg kai mdon tfi oikov-
Hévn, Mdpkog tfi év Ale-
Eavdpeia, ’‘Twdvvng kol
‘Avdpéag tfj év ‘Acia te kal
EVpwdmn, kol mdvreg Tff ma-
vTayod

"EkkAnoia S0 tic ovyypa-
@elong t@® lep®d KArjuevt
Aettovpylag mapadeddka-
otv év | Tadta oltw pn-
TOG Keltar «Mepvnuévol
o0V GV &’ fuag Oéuetvey,
€0XAPLOTODUEY 0oL, O€E T~
VTOKPATOp...»

Tadta pev ol Oelor amo-
otolot did Thg cuyypagfig
o0 pakapiov KAfpevtog
tfi ’EkkAnoila moapadedw-
KOGLV. <...>

Ev uév yap Tfi ovyypa-
@elon S KAjuevrog Aet-
Tovpyla <...> oUTw Keltal
PNTOG «Mepvnuévol odv
Qv &’ fuag Oréuevev, g0-
XapLoToOpéV oot, Oe€ ma-
VTOKPATOp...»

It is noteworthy that this very fragment of the treatise of pseudo-Nicho-
las (oUtw mpoopépopev — dia TG ovyypageiong t@ 1ep®d KARuevtt Aettovpyiog
napadedkaotv) precedes and serves as a separate historical commentary
to the text of JAS in the manuscript Florentinus Laurentianus Acquisti e
Doni. 179 (Suppl. gr. 22), copied out by Andrija Dudi¢ from the autograph
of Paleocappa (Bodl. Misc. E.1.16) in 1555.2¢

In addition, when creating his pseudepigraph, Paleocappa made similar
interpolations in the text of the institutio of the CA anaphora, as in the case
of the anaphora of JAS.?° The text of the treatise of Mark of Ephesus was
also corrected in the same way by Paleocappa for ED1560.3° We can see
these corrections in the table below.

28 See N° 2 and 5 of the manuscript list below.

29 These interpolations in JAS were first noted by C. A. Swainson, see note 8 above.

30 See also the variae lectiones in the critical edition of the treatise of Mark in Petit, Docu-
ments relatifs au Concile de Florence, p. 427.
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Const. App. VIII. 12. «To those who doubt...» | «On the consecration of
35-39 (Paris. Suppl. gr. 146, | the divine Gifts» by Mark
foll. 75r-75v) in ED1560 (p. 139)

AaPav dptov... AaPav dptov... AaPov dptov...
Edwkev Edwkev Edwkev
701§ Padntaig avtod. .. NHiv... NUIv...
Kal TO TOTHPLOV. .. Kal TO TOTHPLOV... Kal TO TOTAPLOV...
EMESWKEV £dwkev £dwkev
a0To1G. .. NMIV... avTOIG. ..

On this occasion our forger creates the illusion of authenticity of pseu-
do-Clement’s anaphora. However, as we can see, the text of the treatise of
Mark in ED1560 was corrected by Paleocappa inconsistently: iy was not
interpolated in the second part of the institutio.

The case of using of the CA anaphora by Paleocappa is rather impor-
tant. The only source of his acquaintance with the anaphora of CA was a
fragment, cited in the writing of Mark,’! and the unavailability of the full
text of the pseudo-Clement’s Liturgy was a problem for Paleocappa. Why?
Because the text of the Liturgy attributed to Clement of Rome should have
occupied one of the first places in ED1560,3? along with JAS, as one of the
Apostolic sources of the Roman Mass according to the legend laid down in
the foundation of ED1560 and recorded in the treatise of pseudo-Proclus.
We find confirmation of this in an explanation given in the dedication of
Paleocappa to cardinal Charles in the manuscript Paris. gr. 303, the main
manuscript for the 1560 edition. Our forger wrote in this dedication that he
deliberately had omitted from this manuscript the Liturgy that the Apostle
Clement left to the Catholic Church in writing «simultaneously» with JAS.
The reason is because the Liturgy of Clement of Rome was not written very
carefully and clearly in the «exemplar» of the codex, therefore, our falsi-
fier could not do anything to write it down in a clearer and more legible
hand and dedicate (dicarem) it to the cardinal.?* Obviously, he meant here

31 The variae lectiones of this citation testify that Mark possessed the manuscript of CA,
which belonged to the manuscript family H, according to the CA stemma by Metzger (ed.),
Les Constitutions Apostoliques (SC 336), t. 11, livres VII et VIII, Paris 1987, pp. 196-198; ibid.
(SC 320), t. 1, livres I et II, Paris 1985, pp. 78-79.

32 The editio princeps of CA appeared in Venice in 1563 (ibid., p. 75). So just three years
after ED1560.

33 Omitto prudens divum Clementem apostolum cGyypovov sacrificium illud litteris man-
datum ecclesiae catholicae reliquisse. In cujus libri exemplum una cum reliquis scriptis cele-
berrimorum partum (quos Augustinus ecclesiae lumina haud injuria appellat), non adeo dili-
genter ac nitide descriptum cum incidissem, nihil potius habui quam ut nitidioribus ac regiis
notis transcriberem, tuaeque amplitudini dicarem (Paris. Suppl. gr. 303., fol. 1r; H. Omont,
“Catalogue de manuscrits grecs copiés a Paris au XVI¢ siecle par Constantin Palaeocappa”,
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the manuscript Paris. Suppl. gr. 143, which was presented by Paleocappa
to cardinal Charles as a copy from the very ancient manuscript. The pas-
sage of pseudo-Clement’s anaphora was written out in Paris. Suppl. gr. 143
on foll. 94r-94v apart along with excerpts from JAS** and the Liturgies of
John and Basil. But exactly the same codex is the main manuscript of the
treatise «To those who doubt...». Thus, the inclusion of this passage from
the work of Mark into the forgery of pseudo-Nicholas was a forced step for
Paleocappa to satisfy his Catholic benefactors by multiplying so valuable,
although brief, testimony for polemic goal.

The work of the Metropolitan of Ephesus, on which the treatises of
pseudo-Proclus and pseudo-Nicholas depend, was included in ED1560 by
Jean de Saint-André and printed next to them. There was no reason to
conceal it, since the creation of forgeries with attributions to Proclus (V c.)
and Nicholas of Methone (XII c.) made the work of Mark chronologically
secondary to them in the framework of the falsified model of Paleocappa,
and not vice versa.

At last, Claude de Sainctes? devoted the 8™ chapter of his Preface of the
1560 Latin edition to the authenticity of JAS. There he refers to the autho-
rity of Proclus, Nicholas and Mark («licet non sincere catholicus») as the
church fathers and writers who acknowledge the authorship of the Apostle
James. Thus, the falsified model of Paleocappa was successfully used by his
Catholic customers in their polemical purposes.

* * *

So let me summarize. In the 50s of the XVI c. the Cretan copyist and
forger Constantine Paleocappa was under the protection of the cardinal
de Lorraine Charles de Guise and together with the other Greek copyists
Angelos Vergecios and Jacobos Diassorinos worked on creating a catalog
of Greek manuscripts in the Royal Library at Fontainebleau.’® At that time
by commission from the cardinal, Paleocappa created several liturgical and
theological florilegia that became a basis of the Parisian edition in 1560.
The publication was intended to help in the controversy between Catholics
and Huguenots over the theology of the Eucharist. As part of this commis-
sion, Paleocappa created three pseudepigraphs: the treatises of pseudo-Sa-

in Annuaire de l'Association pour 'Encouragement des études grecques en France. 20°™¢ année,
Paris 1886, p. 273).

34 Here Paleocappa forgot to make the specified interpolation (1juiv).

35 A French Catholic controversialist (1525-1591), member of the Council of Trent (1545-
1563).

36 See the catalog in the manuscript Paris. suppl. gr. 10.
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mon, pseudo-Proclus of Constantinople, and pseudo-Nicholas of Methone,
as well as making a number of corrections to the version available to him
of the Liturgy of James.

The manuscript tradition of the treatise «To those who doubt...»

As in the case of the works of pseudo-Samon and pseudo-Proclus,?” the
manuscript tradition of the treatise «To those who doubt...» is not older
than the XVI c.

Here is a list of sixteenth-century manuscripts containing our treatise:

1) Parisiensis Suppl. gr. 143, foll. 71v-77v. The autograph of Constantine
Paleocappa, written between 1550 and 1559.3® The manuscript was made
by Paleocappa for cardinal Charles de Guise. Paris. Suppl. gr. 143 is a flori-
legium of the liturgical (excerpts from JAS, the Liturgies of St. John and St.
Basil, anaphora of pseudo-Clement from the book VIII of CA) and patristic
texts on topical issues of controversy with Protestants: the real presence
of the body of Christ in the Eucharist, the veneration of icons and relics,
prayers for the dead.

This manuscript was presented by Paleocappa to cardinal Charles as an
alleged copy from an ancient, largely corrupted and barely readable ma-
nuscript, which was delivered to Paris by Constantine’s brother. This copy
was made a long time before in Aptera in western Crete.

Together with Paris. Suppl. gr. 303, another autograph of Paleocappa,
Paris. Suppl. gr. 143 — the main manuscript for ED1560; it contains almost
all the texts included in this edition, in particular the treatises of pseudo-
Samon and pseudo-Proclus.

2) Bodleianus Miscellaneus, E.1.16 (Misc. 134), foll. 266v-269.4° The au-
tograph of Paleocappa. The content is similar to Paris. Suppl. gr. 143.

3) Bodleianus Laudianus, 6, foll. 41-65.4' A small manuscript that con-

37 Leroy, L'homilétique de Proclus de Constantinople, pp. 333-339.

38 Catalogue des manuscrits grecs, Supplément grec numéros 1 a 150, par Ch. Astruc et al.,
Bibliotheéque nationale de France, Paris 2003, pp. 315-323; Mercier, La Liturgie de St. Jacques,
pp. 141-142.

39 See his preface, addressed to the cardinal in Paris. Suppl. gr. 143, fol. 1r: Cum frater
meus e patria ad me venisset... librum hunc secum attulit, quem ego jam pridem Apterae,
quae urbs est Cretensium, ex quodam exemplari vetustissimo descripseram, usque adeo vetu-
state carioso putrique ut vix legi posset, mihique non humano, sed Apollinis plane ad divinan-
dum ingenio opus esset (Omont, “Catalogue de manuscrits grecs”, p. 269).

40 Catalogi codicum Manuscriptorum Bibliothecae Bodleianae, pars 1, Oxonii 1853, p. 701;
Mercier, La Liturgie de St. Jacques, p. 142.

41 Ibid., p. 495.
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tains extracts from the works of St. John of Damascus and St. Gregory of
Nyssa (these extracts were included in ED1560) as well as the «Prayer to
the one and three hypostatic God» by Gennadios Scholarios.

4) Scorialensis Q IV 16, foll. 59-68.42 The first third of the manuscript
contains: the treatise of pseudo-Proclus, the 32nd Canon of the Council in
Trullo, JAS, the treatise of Nicholas of Methone «To those who doubt...»,
an extract from the 37th Chapter of the «Great Catechism» of Gregory of
Nyssa and the treatise of pseudo-Samon. This manuscript is the autograph
(foll. 1-86v) of Andrew Darmarios, a friend and collaborator of Makarios
Melissenos, Metropolitan of Monemvasia in the middle of XVI ¢.*

5) Florentinus Laurentianus Acquisti e Doni. 179 (Suppl. gr. 22).# A
small manuscript (ff. 15), written in 1555 in London by Andreas Dudith
(Andrija Dudic) (1533-1589).%> The text of JAS is preceded by an excerpt
from the treatise of Nicholas «To those who doubt...» Ch. Mercier dem-
onstrated* that the text of JAS in this codex was copied from Bodl. Misc.
E.1.16 (Misc. 134) (see N° 2 in our list).

6) Athous Vatoped, Zkrjtng Ayiov Anuntpiov, 33, foll. 41-44.47 The manu-
script is for the most part an exact copy of ED1560, including the treatises
of pseudo-Samon and pseudo-Proclus.

7) Monacensis gr. 601, foll. 62v-71.%8 The content is similar to Scorialen-
sis Q IV 16: the treatise of pseudo-Proclus, the 32nd Canon of the Council
in Trullo, JAS, the treatise of Nicholas «To those who doubt...», the 37th
Chapter of the «Great Catechism» of Gregory of Nyssa and the treatise of
pseudo-Samon.*

42 See the manuscript description: E. Miller, Catalogue des manuscrits grecs de la biblio-
théque de I'Escurial, Paris 1848, p. 491; G. De Andrés, Catdlogo de los cédices griegos de la Real
Biblioteca de El Escorial, 111, Madrid 1967, pp. 221-223.

43 Both are well-known forgers: Makarios is the author-compiler of the «Great Chronicle»
by George Sphrantzes, which does not actually belong to him, unlike the «Small Chronicle».
On the forgeries of Darmarios, see: O. Kresten, “Phantomgestalten in der Byzantinischen
Literaturgeschichte”, JOB 25 (1976), 207-222.

44 E. Rostagno, Indicis codicum graecorum bybliothecae Laurentianae supplementum / Stu-
di italiani di filologia classica, VI, Firenze — Roma 1898, p. 137.

45 Hungarian humanist, Catholic Bishop, who converted to Protestantism after 1565.

46 Mercier, La Liturgie de St. Jacques, pp. 142-143.

47T E. Lamberz - E. K. Aftoag, Katdloyog yeipoypdpwv tis Batomeivng Tkritng Ayiov Anuntpiov,
@eocalovikn 1978, pp. 65-68.

48 F. Berger, Katalog der griechischen Handschriften der Bayerischen Staatsbibliothek Miin-
chen. Bd. 9: Codices graeci Monacenses 575-650 (Handschriften des Supplements), Wiesbaden
2014, pp. 98-100.

49 Angelou (Nicholas of Methone, p. XXXI). did not mention this manuscript and indicated
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Thus, the treatise «To those who doubt...» has a shared manuscript tra-
dition with the works of pseudo-Proclus, pseudo-Samon and the Paleocap-
pa’s revision of JAS. The manuscripts are closely related to ED1560 and
have a somewhat similar composition.

%
b
-

Our new edition of the Greek text of the treatise «To those who doubt...»
is based on the autograph Paris. Suppl. gr. 143 with indication of the quotes
and reminiscences used by Constantine Palaecocappa when composing the
pseudepigraph. The corresponding passages of literal borrowings from the
original writing of Bishop Nicholas are highlighted with semi-bold, accom-
panied by the references to the edition of Arseny Ivaschenko. The margi-
nalia, made by the hand of Paleocappa, are marked by the sign . These
marginalia have been incorporated into the main text in ED1560. A new
edition perfectly illustrates the results of our research and the method of
compilation of original texts by the Cretan forger.

SIGLA

MK — Marcus Ephesius, Libellus de consecratione, in L. Petit (ed.), Documents relatifs au
Concile de Florence, II: (Euvres anticonciliaires de Marc d’Ephése (PO 83, 17.2), Paris 1923, pp.
427-434.

DA — Nicolaus Methonensis, De Azymis, in Arseny (Ivaschenko) bishop, Dva neizdannykh
proizvedeniya Nikolaya Mefonskogo, pisatelya XII veka, Novgorod 1897, pp. 53-56.

CA — Constitutiones apostolorum, in M. Metzger (ed.), Les Constitutions Apostoliques (SC
336), t. III, livres VII et VIII, Paris 1987.

Metéyiov tob Havayiov Tagov 321 (foll. 49-56) as a manuscript dated to XVI c. But Metdxiov
100 Mavayiov Tdgov 321 must be dated back to XVIII c. and its content is almost identical to
ED1560, see: A. ManaddmovAog-Kepauevg, Tepocolvpitiky Bifiodrikn, ritor kardAoyos T@V €v taig
BiBAiobrikaig 00 dyrwtdrov dmootolikol te kai kaBolikol GpBodoéov matpiapyikoD Bpdvov T@V Tepoco-
Auwv kai ndong Hadootivng drokeiuévay EAnvik@v kwdikwy, 1V, TletpounoAn 1899. pp. 294-296.
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[Paris. suppl gr. 143, fol. 71v] NikoAdov to0 pomocplwto’(tou gmiokdmov Me-
ewvnq, npoq ToUg 51a0talovraq Kai Aeyovraq, OTL O 1epovPYOVUEVOG APTOG Kal
oivog ok £oTt 6@ua Kai aipa tod Kupiov Au®V 'Incod Xpiotod

«©

Thv pooTikf v tadtnv kal dvaipaktov iepovpylav, kad’ fiv Tov &ptov kal
0 norﬁplov Kaeaywtlépsva sig 0 od‘)poz kol aipas! tod Kuplov petanoteiofar
TOTEVOYEY, TTapd& Tivog &v TNV &pxhAv ¢aing dobfivar;s2 Ap’ olyi map’ adtod
100 Be0d kai Zwtfipog AUAVY Incod Xpiotod, kabawg Nuas T iepa™ dddokou-
ow edayyéhio; Tap’ adtod mdvrwg. Olog 8¢ kal & Abyog thg mapaddoewe:
ToDTO TolETTE, Pnoiv, €is TV éunv dvduvnow->* kal 6 Bgiog MabAog dodkis ydp
éobinte oV dptov tobrov kel 70 ToTHplov TolTo TMivnTE, TOV Bdvarrov Tod Kupi-
ov katayyéAdere.>> [fol. 72r] MIAG kai Tivi tpdmw,> map’adTod T00 Zwtiipog
éndBopev: Aafwv ydp, enot, ov &prov kai evxapiotrions Ekdaoe Kl Edwke TOlG
uabnrois, kai efne: AdPets, @dyere, toDTd éoti TO OAUA MOV, TO UMEp UMDV’
kAduevov>® kai d18duevov: woavtwg kad T0 Tottiplov uetk to Seimvijow, Aéywv
TobTo 70 MoTripiov 1) koavr) Siabrikn éotiv év T aiuari uov->* Tavtov 3¢ einelv
Katd OV Belov MatBalov<’ todro éoti T0 aiud uov, 0 THe Kouvii Sabrikng,
70 UMEp UMAV®' ékxuvduevov. ‘0 8¢ okomdg TiG, kal t0 TéAog ThG Tapaddoews
i &AAo, f| petovoia Xpiotod kal {wr) év XploTd TOV HETEXOVIWV aidViog
Edv 115, Ydp @noi, edyn €k tovtov Tob &prov, {foctar gig Tov aldvar kai 0 &pTog
0, Ov éyw dwow, 1 adpé uov éotiv, fiv éyw dwow vmép T Tod Kdouov {wfig. %
Kai- éav un odynre v odpka tod viod tod dvOpdmov ki Tinre adtod T0 aluo,
[fol. 72v] ovk &xere {wnv v éavtoic: 0 TPWYwWV HOL THV OAPKX Kol TIVWV YoV TO
alua, &xer {wnv aldviov.s3 Kal ndAwv, 0 pdywv pov v odpka kod Tivawv uov
0 odua év uol uével K&yw €v avt®: kabwg dnéoTeAdé™ ue 6 {ov Marnp kdyw (@

O TRy pootikny : THY Toivuy puotikiv DA
! : to ofpa DA

52 §00fvan : mapadodfval DA

53 tq tepd om. DA

54 Cf. Lk 22, 19; 1 Cor 11, 24.

35 Cf. 1 Cor 11, 26.

56 tivi tpémw : Tiva TpdmOV PG

57T 5udVv : DUV kal DA

8 Cf. Lk 22, 19; Mk 14, 22; 1 Cor 11, 24.
31 Cor 11, 25. Cf. Lk 22, 20.

60 Cf. Mt 26, 28.

61 Hrgp HUAV : Uridp TOAADV DA mepl mOAAGY Mt 26, 28.
©2Jn 6, 51.

3 Jn 6, 53-54.

64 dméoteIlé : dméotadké DA

w U
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To those who doubt and say that the sacred bread and wine are not in-
deed the Body and Blood of our Lord Jesus Christ

Can you tell us from whom this mysterious and bloodless service
began, during which, as we believe, the consecrated bread and chalice
are transmade into the Body and Blood of the Lord? Is it not from God
and our Saviour Jesus Christ Himself, as the Holy Gospels teach us?
Of course, from Him! What is then the basis of this tradition? Do this,
says the Lord, in remembrance of Me (Lk 22, 19; 1 Cor 11, 24); and the
divine Paul [says]: For every time you eat this bread and drink the cup, you
proclaim the death of the Lord (1 Cor 11, 26). How and in what manner
we are taught from the Saviour Himself: for taking bread, says [Paul],
and giving thanks, he broke it, and gave it to the disciples, and said: Take,
eat, this is My Body, which is broken and given for you; also the cup after
supper, and said: this cup is the New Testament in My Blood (1 Cor 11, 24-
25). The same is said by the divine Matthew: This is My Blood of the New
Testament, which is poured out for you (Mt 26, 28). What is the purpose
and result of tradition? Is it anything other than a participation in
Christ and the eternal life of the communicants in Christ? For, says
the Lord, if anyone eat of this bread, he will live forever (Jn 6, 51); and: the
bread that I will give is My Flesh, which I will give for the life of the world (Jn
6, 51); and: if you do not eat the Flesh of the Son of Man and drink His Blood,
you will not have life in you, he who eats My Flesh and drinks My Blood has
eternal life (Jn 6, 53-54). And again: he that eats My Flesh and drinks My
Blood abides in Me, and I in him. As the living Father sent Me, and I live by



120 MIKHAIL BERNATSKY

dix Tov Moatépe, kel TPWYwv®S ue, kakelvog (rioeta &i” €ué®.o7 Trv ydp avtod odp-
Ka wg déAeap év aykiotpw meprtiBépevog, T Osiq avTol duvdpel TOV pev S@iv
kaOéAkel, NUAG 8¢ dvdyel.®® Bafai Ti® @piktov kai @ofepdv 0 pvothprov: 6
napadedwkmg Todto, Bedg ott, N rAavOpwriav kai &vOpwmog yevduevog,™
kai @ mpdParov €mi opaynv kai Odvatov mpoepxSuevog, tva Tov Umddikov
@ Bavitw Na v apaptiav &vOpwrov tod Bavdtov &EéAntar. Airia §e7!
th¢ mapaddoewg, N TG ueydAng tavtng edepyeoiag dvdpvnoig odpa kai aipa
Xprotod & teAdovueva tiig teAetig téAog, [fol. 73r] perovoia Xpiotod kai {wi
aiwviog tadtov d¢ eimely, TV petexdvtwv €kbéwag™ w¢ kai O Beoméatog
MabAog peyaropwvwg Bod, to motrpiov tiig eVAoyiag 6 eUAOyoTUEV, 0UXL KOWW-
vix tob afuarog To0 Xpiotod éotwv;” Eita émdyel kal Aoylopdv, mdg yvoueda
o@ua Xp1otol, Kal @not tov dprov 6v kADUEV, oUxl KOVwVIa ToD 0WUATos ToD
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the father, so he who eats Me will live because of Me (Jn 6, 56-57). For He
overthrows the serpent by His divine power, putting his Flesh as bait on the
hook, and we are raised up by Him. Oh, what a wonderful and terrible
Mystery! The one, who transmitted it, is God that became also man
because of philanthropy, and like a lamb coming to the slaughter and
death, in order to get rid a man of death, who is subjected to death
through sin. The reason for the tradition is the remembrance of this
great kindness: the accomplishment of the Body and Blood of Christ.
The result of the office — participation of Christ and eternal life, or,
in other words, the deification of the communicants, as the divine Paul
loudly proclaims: the cup of blessing, that we bless, is it not a participation
in the blood of Christ (1 Cor 10, 16)? Then he also discusses how we become
the Body of Christ, and says: the Bread that we break, is it not a communion
of the Body of Christ? Because there is one bread, we who are many are one
body, for we all partake of the one bread (1 Cor 10, 16-17). Indeed, what is
the bread, says [the Apostle]? Of course, the Body of Christ! And what do
the communicants become? Of course, the body of Christ! In fact, when we
partake of the Body of Christ, we also become it. For since all our flesh was
destroyed by sin, we needed new flesh.

Now, who is so bold and impudent as to alter the tradition and
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pervert the Sacrament, and reject the One who has transmitted and
taught in this way?! Anyone who has set aside the law of Moses, the Apo-
stle says, dies without mercy on the evidence of two or three witnesses. How
much worse punishment, do you think,” will be deserved by the one who has
trampled underfoot the Son of God, and has profaned the blood of the Testa-
ment by which he was sanctified, and has outraged the Spirit of grace (Heb
10, 28-29)? But who is the one who tramples on the Son of God and is
guilty of the rest of what [the Apostle] said? Is it not obvious that he
who ungratefully rejects and does not recognize His Body and despise the
tradition and commandment of the truthful mouth of [the Lord]? This is
My Body (Mt 26, 26), says [the Lord], and this is My Blood (Mt 26, 28); and
if you do not eat the Flesh of the Son of Man and drink His Blood, you will
not have life in you (Jn 6, 53). Why do you doubt it? Why do you bind the
Almighty with infirmity? Did He not lead everything from non-existence to
being? Was it not He, One of the triipostatic Deities, who incarnated in the
last times and appointed that the bread should be changed into His Body?
Why do you then investigate the cause and natural order of the change
of the bread into the body of Christ, and of the water and wine into the
blood, when he was born of the Virgin contrary to nature, logic, reason,
and understanding? Therefore, you will not have faith in the Resurrection
from the dead, and in His Ascension to heaven, and in the other miracles of
Christ, which were contrary to nature, sense and comprehension. And so it
turns out that you do not agree that Christ is the true God and the Son of
God, but you arianize, rather, you judaize.

But you probably still doubt and disbelieve because you do not see flesh
and blood, but [only] bread and wine. Concerning this you, ungrateful and
unreasonable in relation to the Benefactor, should know that the omni-
scient God, being loving to mankind, created so according to economy,
having condescension to human infirmity, so that many would not reject
the pledge of eternal life and did not feel disgust when they saw flesh and

* Paleocappa uses a singular verb.
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blood. Therefore, He wished that [communion] used to happen with the
more usual for [human] nature [bread and wine], connecting with them
His Deity, when he said: This is My Body (Mt 26, 26), and: Take, eat, and
drink all of it for the remission of sins (Mt 26, 26.27.28). And again: the bread
that I will give is My flesh, which I will give for the life of the world (Jn 6, 51);
and: if you do not eat the Flesh of the Son of Man and drink His Blood, you
will not have life in yourself (Ju 6, 53). Do this in remembrance of Me (Lk
22,19; 1 Cor 11, 24). Therefore, we believe in Him, and thus we offer the
perfect, living bread, that is, the perfect Body of Christ, which remai-
ned intact even after the Passion (for His bone was not broken) and
from the divine life inseparable, as our first and great Bishop Himself,
the Priest and the Sacrifice transmit. In turn, they, being the original
witnesses of the Word and [His] ministers, transmitted [the rite] to
the Catholic Church from the limits to the limits of the universe. Na-
mely, all of them [transmitted the sacrament] to the Church of Jerusa-
lem (where, among others, the divine James, brother and successor of the
first and great Bishop, expounded the mysterious and bloodless Liturgy);
Peter and Paul — to [the Church] in Antioch; separately, Paul — to
the entire oikumene; Mark — to [the Church] in Alexandria; John and
Andrew — to [the Church] in Asia and Europe. Thus, all [the apostles]
transmitted [the rite] to the entire Church by means of the Liturgy recor-
ded by the holy Clement, which literally contains the following:
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«So, remembering what He endured for us, we thank You, almighty
God, not as much as we ought, but as much as we are able, and we fulfill
His command. For on the night when He was betrayed, He took the bread
with His holy and blameless hands and, looking up to You, His God and
Father, and breaking it, gave it to us, saying: “Take of it, eat: this is My
Body that is broken for many for the remission of sins”. Likewise, he also
mixed the Cup of wine and water, sanctified it and gave it to us, saying:
“Drink from this, all of you: this is My Blood that is shed for many for the
remission of sins. Do this in remembrance of Me”. Thus, remembering His
passion and Death and Resurrection and Return to heaven and His future
Second Coming, in which He comes to judge the living and the dead, and
to reward to each according to his works, we offer to You, the King and
God, according to His commandment, this bread and this cup, giving You
thanks through Him that you have deemed us worthy to stand before You
and serve You as priests. And we beseech You to mercifully look down
upon these gifts which are here set before You, O God who needs nothing,
to accept them both in honor of Your Christ and to send down Your Holy
Spirit upon this sacrifice, the witness of the sufferings of the Lord Jesus,
that He may reveal this bread as the Body of Your Christ, and this cup as
the Blood of Your Christ» (Const. App. VIII. 12. 35-39).

And again the great Paul [says]: For I received from the Lord what I also
delivered to you, that the Lord Jesus on the night, when He was betrayed,
took bread, and, having given thanks, He broke it and said: take, eat, this is
My Body, which is broken for you, do this in remembrance of Me (1 Cor 11,
24-25). For whenever you eat this bread and drink this cup, you proclaim the
Lord’s death until He comes (1 Cor 11, 26). If you think that what we accom-
plish is less than what the Lord has done, then you do not know that Christ
both acts now and present now. It was promised [by the Lord]: I will be
with you always to the end of the age (Mt 28, 20). And again the divine Apo-
stle, being amazed by this sacrament, calls to participate in it in a worthy
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téAelov kal aipa Tiwtov eivat Tod Xpiotod cov.

106 1 Cor 11, 27.

107 Cf. Joan. Chrys., In epistulam I ad Corinthios. 27. 5; Idem, In Toan. 47. 5.

108 1 Cor 11, 28.

199 Cf. Toan. Chrys., In epistulam I ad Corinthios. 28, in PG 61, col. 233: M Siaxpivwv to
o®ua tod Kupiov. Toutéott, p £€eTd@lwv, ur Evwodv, KOG xpn, TO uéyebog TOV TpoKelUévwy, ur
Aoy1léuevog tov Sykov Thg dwpedg.

101 Cor 11, 29.

1 jetéxwv, TooadTng : HETéXWV KaTaTaTelV T TOV Yiov Og0d Aéyetat kad Tocavtng DA

12 gEauaptdvawy : duaptdvwv DA

113 xaBuPpilwv : EuPpilwv DA

14 wai dmapvoduevog : T mpdg T fittov, dAaPoduat ydp kai xelpov einelv, petadéost kai
petamAdoet, Kal anevtedfev DA

115 wai katnyopiac kai Tipwplag : Tipwplac kai katnyopiag DA

116 Cf. Usaruenxo, Jsa Heusdarvlx npoussederus Huxoras, p. 56.
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manner with the fear of God and faith and determines the punishment for
the transgressor: Therefore, whoever eats this bread or drinks the cup of the
Lord unworthily will be guilty against the Body and Blood of the Lord (1 Cor
11, 27). Or rather (according to the divine Chrysostom), just as Judas betra-
yed Him and the Jews insulted him, so those despise Him who unworthily
accept His most holy Body with their mouths and foul bodies. This is why
[the Apostle] says: Let a person examine himself — not one another, for this
is condemnation, but first of all each one himself; and so eat of the bread
and drink of the cup, for anyone who eats and drinks unworthily, he eats and
drinks judgment on himself without discerning (that is, without examining
or understanding) the body of the Lord (1 Cor 28-29) that is set before. If,
however, one who commits himself any of the human sins and pro-
ceeds without discerning to receive unworthy communion is worthy
of such condemnation, then how much worse and greater blame and
punishment is worthy the one who transgresses against the very servi-
ce and directly insults and rejects the very Body of the Lord, denying
the tradition and trampling on the One who has transmitted it?!

Does this not inspire awe? Is there anything left that can surpass the au-
dacity of innovation, crime and godlessness? But deliver, O Lord, by Your
mercy, from such deceit and folly all those who do not correctly confess
that the bread and wine which we consecrate are the perfect Body and ho-
nest Blood of Your Christ!

Ecclesiastical Institutions Research Laboratory ~ Mikhail Bernatsky
St. Tikhon Orthodox University of Humanities
Moscow, Russia

SUMMARY

The treatise «To those who doubt and say that the sacred bread and wine are not indeed
the Body and Blood of our Lord Jesus Christ» (PG 135, coll. 509-518) by Nicholas of Methone
(XII c.) first appeared in print in the well-known edition in 1560 along with the editio princeps
of the Greek text of the Liturgy of James. Following J. Driseke all previous scholars recog-
nized this work as authentic and suggested that this short treatise was written in the 40s of the
XII c. in connection with the Bogomil heresy. However, recently, we proved that the treatise
does not belong to Nicholas and that it is another compilation and forgery of a famous copy-
ist of Greek manuscripts and author of forged works in the XVI c. Constantine Paleocappa.
Our research was based on the textual analysis of the treatise, appealing to other forgeries
of Paleocappa and the original work of Nicholas — Adyog mept TV mpdg Aativovg &ldpwv. In
this paper we present a new edition of the Greek text of the treatise based on Paleocappa’s
autograph Paris. Suppl. gr. 143 with indication of the quotes and reminiscences. The edition
perfectly illustrates the results of our research and the method of compilation of original texts
by Cretan forger. An English translation is included.






